Sarasvati in the Veda - Part 4

This is our last session on Sarasvati and before we come to another small sub-hymn and
some more verses where this goddess is invoked together with other waters or godheads let
us have a look at how Sri Aurobindo explains her in relation to two other goddesses with
whom she is several times invoked together (and which verses are here not dealt with
separately).

On Sarasvati’s connection with the two goddesses Bharati and Ila.

“Saraswati is not only connected with other rivers but with other goddesses who are plainly
psychological symbols and especially with Bharati and Ila. In the later Puranic forms of
worship Saraswati is the goddess of speech, of learning and of poetry and Bharati is one of
her names, but in the Veda Bharati and Saraswati are different deities. Bharati is also called
Mahi, the Large, Great or Vast. The three, Ila, Mahi or Bharati and Saraswati are associated
together in a constant formula in those hymns of invocation in which the gods are called by
Agni to the Sacrifice.

1/ sarasvati mahi, tisro devir mayobhuvah, barhih sidantvasridhah.

“"May Ila, Saraswati and Mahi, three goddesses who give birth to the bliss, take their place
on the sacrificial seat, they who stumble not...”

...The formula is expanded in Hymn 110 of the tenth Mandala:

a no yajham bharati tayam etu, [ld manusvad iha cetayanti;
tisro devir barhir edam syonam, sarasvati svapasah sadantu.

“May Bharati come speeding to our sacrifice and Ila hither awakening our consciousness ...
in human wise, and Saraswati, — three goddesses sit on this blissful seat, doing well the
Work.”

It is clear and will become yet clearer that these three goddesses have closely connected
functions akin to the inspirational power of Saraswati. Saraswati is the Word, the inspiration,
as I suggest, that comes from the Ritam, the Truth-consciousness. Bharati and Ila must also
be different forms of the same Word or knowledge. In the eighth hymn of
Madhuchchhandas we have a Rik in which Bharati is mentioned under the name of Mahi.

eva hyasya sonita, virapsi gomati mahi; pakva sakha na dasuse.

“Thus Mahi for Indra full of the rays, overflowing in her abundance, in her nature a happy
truth, becomes as if a ripe branch for the giver of the sacrifice.”

The rays in the Veda are the rays of Surya, the Sun. Are we to suppose that the goddess is
a deity of the physical Light or are we to translate “go” by cow and suppose that Mahi is full
of cows for the sacrificer? The psychological character of Saraswati comes to our rescue
against the last absurd supposition, but it negatives equally the naturalistic interpretation.
This characterisation of Mahi, Saraswati’s companion in the sacrifice, the sister of the
goddess of inspiration, entirely identified with her in the later mythology, is one proof
among a hundred others that light in the Veda is a symbol of knowledge, of spiritual



illumination. Surya is the Lord of the supreme Sight, the vast Light, brhaj jyotih, or, as it is
sometimes called, the true Light, rtam jyotih. And the connection between the words rtam
and brhatis constant in the Veda.

It seems to me impossible to see in these expressions anything else than the indication of a
state of illumined consciousness the nature of which is that it is wide or large, brhat, full of
the truth of being, satyam, and of the truth of knowledge and action, riam. The gods have
this consciousness. Agni, for instance, is termed rtacit, he who has the truth-consciousness.
Mahi is full of the rays of this Surya; she carries in her this illumination. Moreover she is
sunita, she is the word of a blissful Truth, even as it has been said of Saraswati that she is
the impeller of happy truths, codayitri sionrtanam. Finally, she is virapsi, large or breaking
out into abundance, a word which recalls to us that the Truth is also a Largeness, rtam
brhat. And in another hymn, (1.22.10), she is described as vardtri dhisana, a widely covering
or embracing Thought-power. Mahi, then, is the luminous vastness of the Truth, she
represents the Largeness, brhat, of the superconscient in us containing in itself the Truth,
rtam. She is, therefore, for the sacrificer like a branch covered with ripe fruit.

Ila is also the word of the truth; her name has become identical in a later confusion with the
idea of speech. As Saraswati is an awakener of the consciousness to right thinkings or right
states of mind, cetanti sumatinam, so also Ila comes to the sacrifice awakening the
consciousness to knowledge, cetayanti. She is full of energy, suvirg, and brings knowledge.
She also is connected with Surya, the Sun, as when Agni, the Will is invoked (V.4.4) to
labour by the rays of the Sun, Lord of the true Light, being of one mind with Ila, jaya sajosa
yatamano rasmibhih sdryasya. She is the mother of the Rays, the herds of the Sun. Her
name means she who seeks and attains and it contains the same association of ideas as the
words Ritam and Rishi. Ila may therefore well be the vision of the seer which attains the
truth. As Saraswati represents the truth-audition, sruti, which gives the inspired word, so Ila
represents drsti, the truth vision. If so, since drstiand sruti are the two powers of the Rishi,
the Kavi, the Seer of the Truth, we can understand the close connection of Ila and
Saraswati. Bharati or Mahi is the largeness of the Truth-consciousness which, dawning on
man’s limited mind, brings with it the two sister Puissances. We can also understand how
these fine and living distinctions came afterwards to be neglected as the Vedic knowledge
declined and Bharati, Saraswati, Ila melted into one.

We may note also that these three goddesses are said to bring to birth for man the Bliss,
Mayas. I have already insisted on the constant relation, as conceived by the Vedic seers,
between the Truth and the Bliss or Ananda. It is by the dawning of the true or infinite
consciousness in man that he arrives out of this evil dream of pain and suffering, this
divided creation into the Bliss, the happy state variously described in Veda by the words
bhadram, mayas (love and bliss), svasti (the good state of existence, right being) and by
others less technically used such as varyam, rayih, rayah. For the Vedic Rishi Truth is the
passage and the antechamber, the Bliss of the divine existence is the goal, or else Truth is
the foundation, Bliss the supreme result.”

Study of Rig-Veda X. 17.7-9, three verses to Sarasvati
occurring in a hymn addressed to several deities.

Text in Devanagari.

! Page 94-97 VOLUME 15 THE COMPLETE WORKS OF SRI AUROBINDO. © Sri Aurobindo Ashram Trust 1998



wﬁmmwﬁ\qawwm|
H@ﬁ@@dl%QrdﬂT@?ﬁwmmH@?@@
Wﬁmwww‘q’%ﬁqﬁﬂnﬁn
Wmﬁ'ﬁw@wﬁﬁmmaﬂﬂaw Il go-g9-¢
WWWWWWWWH
WWWWWWW% Il Ro-9-%

Text in Transliteration.

sarasvatim devayanto havante sarasvatim adhvare tayamane |
sarasvatim sukfto ahvayanta sarasvati dasuse variyarn dat |7|

sarasvati ya saratharh yayatha svadhabhir devi pitfbhir madanti |
asadyasmin barhisi madayasva anamiva isa a dhehi asmé |8

sarasvatim yam pitaro havante daksina yajfidm abhinaksamanah |
sahasraargham il6 atra bhagam rayas pdsam yajamanesu dhehi |9]

Texts, Translations and Vocabulary.
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sarasvatim devayanto havante sarasvatim adhvare tayamane |
sarasvatim sukfto ahvayanta sarasvati dasuse variyarn dat |7|

Interpretation:
Sarasvati the god-seekers call, the divine Stream, when the progression (or, path) of the

sacrifice is being extended (or, spread out). The perfect actors have invoked the divine
Stream; may Sarasvati give to the giver the highest good. (7)

With Sanskrit:

Sarasvati the god-seekers call (devayanto havante), the divine Stream (sarasvatim), when
the progression (or, path) of the sacrifice is being extended (or, spread out) (adhvaré
tayamane). The perfect actors have invoked (sukito ahvayanta) the divine Stream
(sarasvatim); may Sarasvati give to the giver (dasuse dat) the highest good (variyarn). (7)



Vocabulary:
tan, 3 cl. 8. P. A. -noti, -nute &c.; Pass. tayate RV. 1.110.1 & [p. -yamana] X.17.7, AV. &c.; to be

protracted, continue, endure RV.; to extend, spread, be diffused (as light) over, shine, extend
towards, reach to RV. &c.; to stretch (a cord), extend or bend (a bow), spread, spin out, weave RV.
&c.; to prepare (a way for) RV. 1.83.5;

su-krt, mfn. doing good, benevolent, virtuous, pious RV. AV. VS. &c.; skilful, a skilful worker (said of
Tvashtri and Ribhu) RV.; m. pl. deceased fathers who enjoy the reward of virtue in the other world
RV. AV. &c.;

Old Translators:

7 The pious call Sarasvati, they worship Sarasvati while sacrifice proceedeth.

The pious called Sarasvati aforetime. Sarasvati send bliss to him who giveth.

7. Sarasvati rufen die Gottverlangenden an, die Sarasvati, wahrend die heilige Handlung
vollzogen wird. Die Sarasvati riefen die Frommen, Sarasvati mdge dem Opferspender
Wiinschenswertes geben.
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sarasvati ya saratharh yayatha svadhabhir devi pitfbhir madanti |
asadyasmin barhisi madayasva anamiva isa a dhehi asmé |8

Interpretation:
O divine Stream, you (who) have come on the same chariot (in one movement) with the

Fathers (that help in the spiritual evolution on earth), taking delight (with them) by our self-
establishments (or, self-conscious harmonious actions); sitting down upon this out-spread
seat (of our being) take delight (or rapture) and establish in us impelling energies that are
free from weakness. (8)

With Sanskrit: , ,

O divine Stream (devi sarasvati), you (who) (ya) have come (yayatha) on the same chariot
(in one movement) (saratham) with the Fathers (pitrbhir) (that help in the spiritual evolution
on earth), taking delight (madanti) (with them) by our self-establishments (or, self-
conscious harmonious actions) (svadhabhir); sitting down upon this out-spread seat (of our
being) (asadyasmin barhisi) take rapture (madayasva) and establish in us (2 dhehi asmé)
impelling energies (isa) that are free from weakness (anamiva). (8)

Vocabulary:
saratha, (sa-) mf(A)n. together with the chariot SBr. MBh. (sa-ratham) ind. on the same chariot with,

(or simply) together with, accompanied by (instr.) RV.;

svadha, f. self-position, self~power, inherent power (accord. to some N. of Nature or the material
Universe; sva-dhaya "by self-power"”) RV.; own state or condition or nature, habitual state, custom,
rule, law RV.;

SA: ...by the spontaneous self-arranging action of Nature which she assumes when the will and
the knowledge are wedded in the perfect harmony of a fully self-conscious, intuitively guided
action ... have ecstasy by the self-harmony of their nature;

Old Translators:
8 Sarasvati, who camest with the Fathers, with them rejoicing thee in our oblations,
Seated upon this sacred grass be joyful, and give us strengthening food that brings no sickness.



8. O Sarasvati, die du auf gleichem Wagen gekommen bist mit den Vatern nach eigenem Ermessen
dich ergdtzend, o Goéttin, setze dich auf dieses Barhis und schwelge und gewahre uns Speisegeniisse,
die keine Krankheit bringen.
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sarasvatim yam pitaro havante daksina yajfidm abhinaksamanah |
sahasraargham il6 atra bhagam rayas pdsam yajamanesu dhehi |9]

Interpretation:

Sarasvati (the divine stream of inspiration) whom the Fathers call (for collaboration), when
they approach the sacrifice from the right side (or, by their power of discernment), may you
establish here in the doers of sacrifice a delightful share in the thousand-fold abilities of the
revealing knowledge as in the increase of the shining wealth. (9)

With Sanskrit: ,

The divine stream (of inspiration) (sarasvatim) whom the Fathers call (yam pitaro havante),
when they approach (abhinaksamanah) the sacrifice (yajfiam) from the right side (or, by
their power of discernment) (daksina), may you establish (dhehi) here (atra) in the doers of
sacrifice (yajamanesu) a delightful share (bhagam) in the thousand-fold abilities
(sahasraargham) of the revealing knowledge (il0) as in the increase (pdsam) of the shining
wealth (rayas). (9)

Vocabulary:
daksina, (also -na SBr.) mf(a)n. (declined as a pron. when denoting relative position ["right” or,

southern”] KatySr. AsvGr. &c.; able, clever, dexterous Pan. 1-1,34 Kas. Satr. (ifc.); (am) ind. to the
right;

naks, cl. 1. P.A. naksati, -te; fo come near, approach, arrive at, get, attain RV. AV. VS, (cf. 1. nas;
inaks); to reach, attain, meet with, find RV.; (Cf. 1. as and naks);

argha, m. (arh), worth, value, price, Mn Yajn. (often ifc. cf. dhanargha, mahargha, satargha,
sahasrargha);

ila, (not to be confounded with the inst. case of id above), refreshing draught, refreshment,
animation, recreation, comfort, vital spirit RV. AV. AitBr. (metaphorically cf. id), stream or flow of
praise and worship (personified as the goddess of sacred speech and action, invoked together with
Aditi and other deities , but especially in the Apri hymns together with Sarasvati and Mahi or Bharati)
RV. AV. VS. &c.; the earth, food Say.,; the goddess ida or ila (daughter of Manu or of man thinking on
and worshipping the gods; she is the wife of Budha and mother of Puru-ravas; in another aspect she
is called Maitravaruni as daughter of Mitra-Varuna, two gods who were objects of the highest and
most spiritual devotion);

SA: ilah, of revelation, of revealed knowledge, of aspiration; ila, the goddess of revelation; the
goddess of Truth-vision;

Old Translators:

9 Thou, called on as Sarasvati by Fathers who come right forward to our solemn service,
Give food and wealth to present sacrificers, a portion, worth a thousand, of refreshment.
9. Sarasvati, die die Vater anrufen, von rechts zum Opfer antretend, gib du dabei

den tausendwertigen Teil der Opferspende, gib den Opfernden Zunahme des Reichtums!



Selected single verses of hymns (1.164.49; VI.49.7; IX.32;

X.64.9; X.65.13;) in which Sarasvati is invoked or mentioned.

Rig-Veda 1.164.49.

Text, Translation and Vocabulary.
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yas te stanah $asayd y6 mayobhir yéna viéva pusyasi var|yan| |
vy ratnadha vasuvid yah sudatrah sarasvati tdm ihd dhatave kah |1.164.49|

Interpretation.

Your breast, which is ever-flowing and manifests the bliss, by which you nourish all desirable
gifts (or, boons), which establishes the ecstasy, finds the shining treasure and fully (or,
liberally) gives itself, - O Sarasvati, that create here (in the embodied life) for (our) drinking
(or nourishment). (1.164.49)

(Or: ... that give us here for drinking.)

With Sanskrit:

Your breast (te stanah), which is continues (in its flow) (yas sasayd) and which manifests the
bliss (yo6 mayobhar), by which you nourish (yéna pusyasi) all desirable gifts (or, boons)
(visva variyani), which establishes the ecstasy (yo ratnadha), finds the shining treasure
(vasuvid) and which fully (or, liberally) gives itself (yah sudatrah), - O Sarasvati, that (tam)
make (kah) here (in the embodied life) (iha) for (our) drinking (dhatave). (1.164.49)

Vocabulary:
stana, m. (derivation doubtful, but prob. connected with stan, from the hollow resonance of the

human breast), the female breast (either human or animal), teat, dug, udder RV. &c.;

$asaya, mf(a)n. (either fr. 1.1, or connected with $aslyas, $asvat) ever-flowing, unfailing, abundant
RV.;

mayobhi, mfn. causing pleasure, delighting VS.;

varya, 3 mfn. fo be chosen Pan. 3-1,101 Sch.; precious, valuable RV.; n. treasure, wealth, goods ib.;
ratna-dha, mfn. procuring wealth, distributing riches or precious things RV. AV. SBr.; possessing
wealth RV.;

vasu-vid, mfn. bestowing wealth RV. AV. &c.;

su-datra, mfn. granting good gifts RV.,



Rig-Veda VI1.49.7.

Text, Translation and Vocabulary.

tnzﬁla'iwmsrrg Hr@?'riaﬁtqe'rimmn
mwwawwwqu Il &9

pévjravi kaniya citrdayuh sarasvati virapatni dhiyam dhat |
gnabhir achidram Saranam sajosa duradharsam grnaté $arma yamsat |VI1.49.7|

Interpretation:
The Lightning, the divine Maiden with a richly-bright (conscious) Life-force, may Sarasvati, the

queen of the heroic souls, establish (in us) the (divine) Thought. In common agreement (or,
acceptance) with the (divine) women may she grant him, who expresses her, an un-torn
refuge, a peace difficult to attack. (VI.49.7)

With Sanskrit:

The Lightning (paviravi), the divine Maiden (kaniya) with a richly-bright (conscious) Life-force
(citraayuh), may Sarasvati, the queen of the heroic souls (virapatni), establish (dhat) (in us)
the (divine) Thought (dhiyam). In common agreement (or, acceptance) (sajosa) with the
(divine) women (gnabhir) may she grant (yamsat) him, who expresses her (grnaté), an un-
torn refuge (achidram saranam), a peace (sarma) difficult to attack (duradharsam). (V1.49.7)

Vokabulary:
pavirava, mf(i)n. (fr. paviru) proceeding from or relating to the thunderbolt; (1) f. (with or sc. kanya),

"daughter of lightning’, the noise of thunder RV.;

pavirava, mfn. Aaving a metallic share (as a plough) T7S.; m. a thunderbolt RV.;

pavi, m. (perh. orig. "brightness, sheen"; cf. pavaka and Un. iv,138 Sch.); the tire of a wheel (esp. a
golden tire on the chariot of the Asvins and Maruts) RV. AitAr.; the metallic point of a spear or arrow ib.;
the iron band on a Soma-stone ib.; an arrow Nir. xij,30; a thunderbolt Naigh. ij,20; speech ib.;

SA. translates pavi once as thunderbolt and otherwise as wheel or movement.

citra-ayus, mfn. possessed of wonderful vitality RV. VI1.49.7;

achidra, mfn. free from clefts or flaws, unbroken, uninterrupted, uninjured; (am) n. unbroken or
uninjured condition, an action free from defect or flaw;,

dur-adarsa, mfn. difficult to be attacked or approached, dangerous, invincible, irresistible RV. AV. MBh.
&c.;

Rig-Veda I1X.67.31,32.

Text, Translation and Vocabulary.
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yah pavamanir adhyéti fsibhih sdmbhrtam rasam |
sarvam sa pitam asnati svaditam matari$vana |1X.67.31|

Interpretation:
Who goes over (recites and studies) the purifying verses, (which are) the essence (of life,

rasa) gathered by the Rishis, he enjoys a universal source of purity sweetened by the Lord of
life, who grows within the mother (of the material principle). (IX.67.31)

With Sanskrit: ,

Who (yah) goes over (recites and studies) (adhyéti) the purifying verses (pavamanir), (which
are) the essence (of life) (rasam) gathered by the Rishis (fsibhih sambhrtam), he enjoys (sa
asnati) a universal source of purity (sarvam putam) sweetened by the Lord of life, who
grows within the mother (svaditam matarisvana). (IX.67.31)

Vocabulary:
pavamana, mf(i)n. relating to Soma juice (while being purified by a strainer) or to Agni Pavamana T5.

AV. TandBr. Gobh.; (li-) f. sg. or pl. N. of partic. hymns (esp. those of RV. ix AV. xix,71 &c.) Br. GrSrS.
Mn. &c. (also -mana, m.);

adhi-i, (adhy-eti (exceptionally adhiyati RV. x,32,3), fo turn the mind towards, observe, understand
RV. and AV.; chiefly Ved. (with gen. [cf. Pan. 2-3,72] or acc.) to mind, remember, care for, long for
RV. &c.; to know, know by heart TS. SBr. Up. &c.; to go over, study MBh. iij, 13689;

sambhrta, mfn. brought together, collected, assembled, accumulated, concentrated RV. &c.;

puta, 1 mfn. cleaned, purified, pure, clear, bright RV. &c.;

as, 2 asnati, to enjoy;

svadita, mfn. well seasoned or prepared, savoury VS. TBr.;
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pavamanir yé adhyéti fsibhih sémbhrtam rasam |
tadsmai sarasvati duhe ksiram sarpir madhiidakam |1X.67.32|

Interpretation.
Who goes over (recites and studies) the purifying verses, (which are) the essence (of life,

rasa) gathered by the Rishis, for him the stream of divine Inspiration (Sarasvati) yields
water, milk, butter and honey. (IX.67.32)

With Sanskrit: ,

Who (yah) goes over (recites and studies) (adhyéti) the purifying verses (pavamanir), (which
are) the essence (of life) (rasam) gathered by the Rishis (fsibhih sambhrtam), for him
(tasmai) the stream of divine Inspiration (sarasvati) yields (duhe) water (udakam), milk,
butter and honey (ksiram sarpir madhu). (IX.67.32)

Vocabulary:
duh, 2 cl. 2. P. A. dogdhi, to milk (a cow or an udder); fig. take advantage of, enjoy,; to milk or

squeeze out, extract (milk, Soma e.g. any good thing), draw anything out of another thing (with 2
acc.) RV. &c.;. (mostly A.) to give milk, yield any desired object (acc., rarely gen.) RV. &c.;

ksira, n. (fr. $yai?; fr. ksar, or ghas, Nir. ii,5; milk, thickened milk RV. AV. VS, TS. &c.; (ifc. f. a, MBh.
xiii,3700) the milky juice or sap of plants, R. Susr. Megh. 106 Sak.;

sarpi, n. (m.c. for sarpis) clarified butter, Var Vogay.;



madhu, mf(U or vi)n. sweet, delicious, pleasant, charming, delightful RV. TS.; n. anything sweet (esp.
If liguid), mead &c. RV. AV. TBr.;
udaka, n. water RV. AV. KatySr. SBr. MBh. &c.;

Rig-Veda X.64.9.

Text, Translation and Vocabulary.
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sarasvati sarayuh sindhur Grmibhir mahd mahir dvasa yantu vaksanih |
devir apo matarah stdayitnivo ghrtavat pdyo madhuman no arcata |X.64.9|

Interpretation:
May Sarasvati, Sarayu and Sindhu, the great and strengthening Streams come with their

waves and the expansion (or, furtherance) of their greatness. As divine Waters and Mothers
that speed us on our way, may you all illumine (in consciousness by your inspiration) for us
your nourishing essence (or, milk) full of clarified butter and honey (of clarity and bliss).
(X.64.9)

Alternative rendering:

May Sarasvati, Sarayu and Sindhu, the great and mighty strengthening Streams come with
their waves and their expansion (or, furtherance). As divine Mothers and Waters that make us
effective may you all shine (with your illumining action) your nourishing essence full of clarity
and bliss upon us.

With Sanskrit: ,

May Sarasvati, Sarayu and Sindhu, the great and strengthening Streams (mahir vaksanih)
come (yantu) with their waves (Urmibhir) and the expansion (or, furtherance) (avasa) of their
greatness (mahd). As divine Waters and Mothers (devir apo matarah) that speed us on our
way (stdayitnivo) may you all illumine (arcata) for us (no) your nourishing essence (payo),
full of clarified butter (ghrtavat) and honey (madhuman). (X.64.9)

Vocabulary:
vaksani, mfn. strengthening, making strong RV.;

vaks, (cf. 1. uks) cl. 1. P. vaksati; really there occur only the pf. forms vavaksa e.g.; fo grow, increase,
be strong or powerful RV.; Germ. wahsan, wachsen, Eng. wax; see also under 1. uks;

sudayitnu, mfn. flowing, yielding sweetness (as waters) RV.;

sud, 1 (prob. connected with svad) fo put or keep in order, guide aright RV. AV.: Caus. or cl. 10.
staayati, -te (p. sadayana) MBh.; id. RV. AV. VS.; to manage, arrange, prepare, effect, contrive RV.;

SA: sudayati, speeds on its way 3.4.10; 7.2.10;

rc, 1 cl. 6. P. rcati, = 1. arc, to praise (cf. arka),

arc, 1 cl. 2, to shine, brilliant RV.; to praise, sing (also used of the roaring of the Maruts, and of a bull
[RV. iv,16,3]) RV. AV. SBr.;



Rig-Veda X.65.13.

Text, Translation and Vocabulary.
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paviravi tanyattr ékapad aj6 divé dharta sindhur apah samudriyah |
visve devasah $rnavan vacamsi me sarasvati saha dhibhih paramdhiya |X.65.13]

Interpretation.
May the Lightning and the Thunder, may the Unborn, who is footed in Oneness, the Upholder

of Heaven, may the Ocean-Stream and the Waters that belong to the (transcendent) Ocean
hear my words. May the All-Gods, may Sarasvati together with her (intuitive) thought-powers
and her multiple intelligence hear. (X.65.13)

Sri Aurobindo on the symbolism of Thunder and Lightning.:
.. the thunder ... is the outcrashing of the word of the Truth, the Shabda, as the lightning is
the outflashing of its sense.?

With Sanskrit:

May the Lightning and the Thunder (paviravi tanyatur), may the Unborn (ajo), who is footed
in Oneness (ékapad), the Upholder of Heaven (divo dharta), may the Ocean-Stream (sindhur)
and the Waters that belong to the (transcendent) Ocean (apah samudriyah) hear (Srnavan)
my words (vacamsi me). May the All-Gods (visve devasah), may Sarasvati together with her
(intuitive) thought-powers (saha dhibhih) and her multiple intelligence (puramdhiya) hear.
(X.65.13)

Vocabulary:
pavirava, mf(i)n. (fr. paviru) proceeding from or relating to the thunderbolt; (1) f. (with or sc. kanya),

"daughter of lightning’, the noise of thunder RV.;

pavirava, mfn. Aaving a metallic share (as a plough) TS.; m. a thunderbolt RV.;

pavi, m. (perh. orig. "brightness, sheen"; cf. pavaka and Un. iv,138 Sch.); the tire of a wheel (esp. a
golden tire on the chariot of the Asvins and Maruts) RV. AitAr.; the metallic point of a spear or arrow ib.;
the iron band on a Soma-stone ib.; an arrow Nir. xij, 30, a thunderbolt Naigh. ij,20; speech ib.;

SA. translates pavi once as thunderbolt and otherwise as wheel or movement.

tanyatu, m. thunder RV.,

samudriya, mf(a)n. belonging to or flowing into the sea RV.;

Appendix on the symbolism of the clarified butter and honey:

Since in relation with Sarasvati with have time and again heard of the clarified butter and
the honey, here two passages where Sri Aurobindo brings out the psychology of these two
living symbols in his commentary on a hymn (IV.58) on the honey-wave by the Rishi
Vamadeva:
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“What he means to say is clearly that out of the subconscient depths in us arises a honeyed
wave of Ananda or pure delight of existence, that it is by this Ananda that we can arrive at
immortality; this Ananda is the secret being, the secret reality behind the action of the mind
in its shining clarities. Soma, the god of the Ananda, the Vedanta also tells us, is that which
has become mind or sensational perception; in other words, all mental sensation carries in it
a hidden delight of existence and strives to express that secret of its own being. Therefore
Ananda is the tongue of the gods with which they taste the delight of existence; it is the
nodus in which all the activities of the immortal state or divine existence are bound
together.”

“In that hymn Vamadeva speaks of the ocean of the subconscient which underlies all our life
and activities. Out of that ocean rises “the honeyed wave” of sensational existence with its
undelivered burden of unrealised delight climbing full of the “Ghrita” and the “Soma”, the
clarified mental consciousness and the illumined Ananda that descends from above, to the
heaven of Immortality. The “secret Name” of the mental consciousness, the tongue with
which the gods taste the world, the nexus of Immortality, is the Ananda which the Soma
symbolises.”

3 page 103 ibid.
4 page 307 ibid.



